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H E Letter of Religion, 
which is here reprinted, 
having taken a Covrſe in- 
to the World, by being 
tranſlated into ſeveral mo- 
dern Languages, I found 
Fat a very particular critical Obſervation 
pon it was annexed to the French Tran- 
tion. This Letter of Remarks was writ- 
In, as is commonly believed, by a very 
arned and judicious Foreigner, well 
A 2 known 


The Publiſher to the Reader. 


known in England for his great Skill in 

itical Learning. I have publiſned a 
Franſlation thereef before this Imprel- } 
ton; omiting what he wrote concerning 
his Friend's Tranſlation of the Letter | 


into French; well hoping, that the im- 
partial Judgment of ſo able a Critick 
may delight the Reader, and recommend 
the Book. | 
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= Do not know whether this 

ſmall treatiſe will meet in the 
world with more critics or admirers ; but whatſo- 
ever happens, as I have told you already, ſo J tell 
you again, that in my judgment it is an excellent 
book : thould any one convince me of the contrary, 
I ſhall readily renounce the opinion J have of it. But 
as J am as yet perſuaded, that this ſmall treatiſe con- 
tains nothing but what is every way conformable 
to reaſon, and the doctrine which Teſus Chrift came 
to ' preach upon the earth; ſo J am ready to de- 
clare as much to any one who ſhall aſk my opinion 


herein. Iam always us'd to do fo in what relates to 


any important truth ; being of opinion, that a man 
cannot, be filent on ſuch an occaſion without betraye 


ing his conſcience. 
If I am not miſtaken, the deſign of our . 


| was-to make appear, that the Chriſtian religion ought 


to be levelled and accommodated to the reach of the 
meaneſt capacity; and that by conſequence it ought 
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not to be confounded with thoſe ſubtile and abſtruſe 
queſtions with which divines make ſo great a noiſe; | 
and upon which they have wrangled for ſo many ages: 
This, I fay, is the deſign which the author of this 
work propos'd to himſelf; and in which (it ſeems 


to me) he has, very happily ſucceeded ; in giving 


a true and faithful deſcription-of religion, ſuch 


as Jeſus Chrift taught mankind ; full of wiſdom, ea- 


to be explain'd, and every way adapted to the ca- 3 


pacity of the illiterate, of women, and of the mean- 
eft ſort of people, that is to ſay, of the greateſt part 
r 


Suppoſing then that religion is for the uſe of the 9 
vulgar and unlearned, which no one, I believe, will 
be ſo bold as to deny, I do not fee what can rea- 
ſonably be objected againſt the deſign of our author, 
or his manner of performance; the deſcription he . 


gives us of religion repreſents it of eaſy examinati- 
on, and extremely clear and plain. Now, is it not 
requiſite that it ſhould have theſe qualifications to be 
within the reach of the greateſt part of men ? who 
being neceſſarily obliged, as our author obſerves, to 
provide for their own and {amilies neceſſities, to per- 
form the common duties of life, cannot apply them- 
ſelves to the examination of a religion that ſhould be 
hard to be underſtood, or requiring a long examina» 
tion. . | 


Shall we obje&, that our author has forgot feveral 
famous controverſies in divinity ? but if theſe con- 
troverſies make any part of religion,” we muſt then 
retract what we but now ſuppoſed, viz. that the 


Chriſtian religion ought to be for the uſe of the ſim- 


ple and illiterate, as well as for the learned. We 
muſt then ſay, that religion was given to men on- 
| ly 
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French Tran/lation. 
ly to exerciſe their wit, or to improve their talent 
in diſputing with one another; whereas, if we may 
believe St. Paul, God revenles it to us to teach 
us to put away our ill habits, and 7o. [ive ſoberly, 
righteouſly, and godly in this preſent, world. 


- I ſee plainly, that to judge of religion, by the 
idea which the Apoſtle gives us thereof in that place, 
it is admirably calculated for the uſe of all thoſe 
perſons who are incapable of a long application of 
mind, and who have neither penetration nor lei- 
ſure enough to give up themſelves to the ſtudy of 
curious and ſubtle enquiries, not eaſily to be reſolved. 


But I cannot comprehend how the ſame judgment 
can be made of the controverſies which. have reigned 
among divines for ſo long a time: they are ſo very 
abſtruſe, that even -among thoſe who make it their 
ſtudy to explain them to others, there are but few 


who perfectly comprehend what they turn upon. 


Vet it is not ſufficient ta know well the knotty 
part of the queſtion, unleſs we can give the true 
ſolution of it. But can any thing be more difficult 
than poſitively and abſolutely to determine à matter 
among ſo great a number of different opinions? No 


ſooner hath a divine paſs'd his judgment upon 
one of theſe controverſies, but he is immediate- 


ly oppos'd by other divines, who give quite another 
determination : upon which others ariſe, who make 
up a third party, followed by a fourth, which be- 
ing contrary to all three, is again attack'd by freſh 
combatants. Now if religion ſhould conſiſt of ſuch 
controverſies as theſe, what will become of the poor 
illiterate laity, who are not able to underſtand even 
the very words or terms made uſe of in theſe dif- 
putes * muſt poor country people adhere to their cu- 
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my of miniſter's determination blindly, and with- 
out comprehending; it ? 


| Bur. ſuppoſing that we could underſtand our di- 
Vines determinations ( of which experience ſhews us 
the contrary ) is that fufficient to give us a right to 
approve of them? no certainly, for we muſt alſo un- 
derſtand the reaſons of their adverſaries: and then 
having compared the ſtrength of their arguments 
with that of our divines, we are to embrace and ad- 
here only to that opinion which ſhall appear moſt 


agreeable to reaſon. People may cavil as much as 


they pleaſe, but after all this is a matter, Which, 
according to the laws of juſtice and equity, cannot 
be diſpenſed with. You and I know very well ſuch 
and fuch à miniſter, who preaches every day againſt 
certain Hereticks, hath never ſeen fo much as the 
covers of their books, nor known their titles ; pray 
ye tell me how can we in good conſcience determine 
our ſelves apen what % ch divines ſhall lay to the 
-charge of their pretended Hereticks? Should we ap- 
prove of a Mahometan who would believe all that 


a Faquir, who had never read the Goſpel, ſnould 


deliver in a Moſque againſt the Chri/tian religion? 
the caſe is exactly parallel. 


You will perhaps reply, that a preacher * con- 
troverſy does not only eſtabliſh his own opinion, but 
at the ſame time he confutes that of his adverſaries ; 
and though he has not read their books, yet he has 
ſeen paſſages taken from them in the books of ſome 
learned - profeſſor of his own party. But, Sir, who 
will aſſure you, that this preacher or profeſſor has 
given à true and impartial account of the opinions 
which they refute? how will you know that they 


do not diſguiſe or +" ſome of the beſt and 
ſtrongeſt 
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ſtrongeſt of their adverſaries arguments ? we ſte dai- 
ly, that a ſtory, in which no body has any inte- 
reſt, is changed and falſify'd as it paſſes through dif- 


ferent mouths. With how much greater reaſon 
ought we to fear and ſuſpect, that a man who un- 
dertakes to refute another in the preſence of a nu- 
merous aſſembly, will, either willingly or otherwiſe, 
weaken, as much as poſſible, his adverſaries reaſons, 
the more eaſily to deſtroy them, and thereby to ſe- 
cure to himſelf the honour of a triumph ? therefore 
it would be an act of great temerity to condemn 
thoſe whom the chiefs of any party are pleas d to 
ſtile Hereticks without reading them. 


Beſides, though our divines and preachers ſhould 


have given us a faithful, account of their arguments, 
we cannot condemn them upon ſuch a report, with- 
out being guilty of the greateſt partiality ; for a 
judge that ſhould condemn a man upon the bare re- 
port of his adverſary, without ever hearing what he 
could ſay in his own defence, is an unjuft judge, 
though in reality his ſentence be according to juſtice. 
An heathen poet hath long fince told us that, 


Dui flatuit aliquid, parte inaudita allera, 
Aquum licet ftatuerit, haud aquus fuerit. 


If the heathens have known by the ſole light of 
nature, that no body ought to be condemned, with- 


out having been heard, how can we diſpenſe with 
our ſelves for not obſerving that rule which Jeſus 
Chrift himſelf hath taught us in theſe expreſs terms, 


Judge not that ye be not judged ? 


It may poſſibly be reply d by ſome good perſons, 
that precautions are by no means ſo neceſſary in the 
Church as in the Civil State, becauſe divines have 
49 ſuch 
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ſach tender conſciences, as not to diſguiſe or weak- 
en the ſtrength and ſenſe. of their adverſaries rea- 
ſons. Bur, alas! they know little of the world who 
talk after this manner. We need but hear the di- 
vines themſelves in order to be convinced, that it is 
not ſafe at all to depend upon their fidelity. 


For without running back into the hiſtory of the 
firſt ages, when the biſhops, like true court-weather- 


cocks, turned about with every little wind, to con- 


form themſelves to the pleaſure of the prince ; I fay, 
Without running back ſo far, do we not every day 
hear the divines complaining of their adverſaries 
unfaithfulneſs, reproaching one another for being 
made to ſpeak againſt their own minds, for horrible 
opinions, for odious and deteſtable conſequences 
imputed to them, ſuch as they never once dreamt 


of? nor are theſe reproaches to be found only a- 


mong divines of different communions ; but even 
they of the ſame party, whenever divided about 
the explication of ſome particular text or doctrine, 
do the ſame thing. One may fee them in ſuch a 
caſe falling upon one another with greater rage and 
fury, than if they were writing againſt the profeſ- 
ſed enemies of their ſociety. We hear of nothing 
but falſe imputations, imperfect quotations, and ma- 
lignant reflections. And if we believe the recipro- 
cal complaints of each party, we ſhall find reafon 


to conclude, that 


One's in the right, and 
| Pother is not wrong. 


Furthermore, divines who meet together to exa- 
mine thoſe ſcandalous quarrels of their brethren, 


and put an end to the diſpute by a definitive de- 


cree or ſentence ; divines, 1 ſay, ſo aſſembled wreft 
and 
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and diſguiſe the ſentiments of one of the parties, 
and make them ſpeak another than what was real- 
ly theirs. The late difference between Monſieur 
Saurin and Monſieur Jurien will here preſent it 
ſelf to my memory whether I will or no. I leave 
it to you to make the application. One needs 
only to read the Prefaces of theſe two famous Au- 
tagoniſis, to be fully convinced, that he would do 
himſelf an injury to place a blind and "implicit 
dependance on the truth and fidelity of divines, 


whether apart or in convocation, and this accord- 
ing to their on confeſſion. 


The concluſion from what has been ſaid, is this, 
that religion does not conſiſt in thoſe ſubtle and 
abſtruſe queſtions about which divines have been 
divided in their opinions for ſo many ages, ſince 
the common people do not underſtand them, and 


are in an abſolute incapacity ever to do ſo; for: 


does not Je Chriſi expreſly declare, that he came 
to preach the Goſpel to the poor? from whence it 
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neceſſarily followi, that his doctrine ought to be pro- 


Portionate to their capacities: and ſuch it is m-ef- 


fect, as any one may ſee plainly, by reading over 
the Goſpe!; as the author of this book. hath in few 


words clearly made out. 


We may conclude alſo from hence, that we ought 
take care, that we make not aur ſelves a party 
ith divines, by /iding in their paſſionate conteſts,. 
nce it is not in our power perfectly to know-+the 
ferences between them: there being ne danger in 
man's forbearing to give his judgment upon theſe 
atters, which he does not underſtand; but we 
| jnnot lawfully condemn both the opinions of - + 
an, and the man himſelt, (for in true «divinity 
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The Preface to tbe 15 
theſe two go all together) without juſt and o- 
gent reaſons moving us ſo to do. This is vifibly. 
expoſing our ſelves to the fame puniſhments which 
we judge to be due to them whom we condemn 
ſo. raſhly ; that is, if we damn a man for holding 1 
ſuch or ſuch opinions, which we our ſelves, by 
our own ſtudy and diligence, could not be through- 
ly acquainted with, have we not reaſon to fear 
leſt, we alſo ſhould incur the ſame damnation for 
paſſing ſo raſh and haſty a judgment? the decla- 
ration which FESUS CHRIST hath made us in 
this caſe cannot be more expreſs than it is; Judge 
not, ( faith that divine preacher ) that you be not 
judged; for N ITH WHAT judgment you judge, you 
fhall be judged. And WITH WHAT meaſure you 
mete, it ſhall be meted to you again. Matth. 7. 1, 2. 


To be le to pronounce deciſively upon the 
diſputes of d wines, one muſt plunge himſelf over- 
head in reading a great many large volumes, full 
of barbarous and unintelligible terms; and alſo of 
intricate and endleſs queſtions. But our profeſſion 
does not allow us ſo to play away our time: let us 
not then concern our ſelves in judging of ſuch 
controverſies, but rather leave to the divines the 
forry comfort of diſputing eternally and bitterly a- 
gainſt thoſe who contradi&t them. I am in doubt 
whether they will ſave themſelves by thoſe means; 
bit this I am fare of, that we ſhould run the 
riſque of | lofing our ſelves, if we ſhould ſecond 
them in their paſſionate conteſts ; not knowing why 
or ſor what canſe we do ſo. Tis ſufficient for 
us to fatisfy our ſelves with the knowledge of God's 
will, as it is clearly revealed to us in the Goſpel 
Let us endeavour all we can to put it in pra- 
tice: let us love one another, and do unto othfs 
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ſeſſion of an eternal | happineſs. 


our ſelves therein as we ought to do. 


give every one his due. 


as we would they ſhould do unto us: let us live 
without envying, being contented- with that ſtate 
of life which God has been pleaſed to call us tog 
and let us labour in earneſt to correct in our 
ſelves what we find amiſs, and to make continual, 
improvements in virtue; and by this means, . when 
this life is ended, to ſecure to our ſelves the poſ- 
This is properly 
our buſineſs; and it is no ſmall work if we acquit 


Having thus freely given you my thoughts con- 
cerning divines and their diſputes, I perceive that 
I have ſpoken in too general a manner. We muſt 
It is not true that all, 
+ divines are equally infatuated with theological con- 
troverſies. There are ſome who ſay with St. James, 


that pure religion, and undefiled before God, is to di. 
g fit the fatherleſs and the widows, and to heep bin- 


of a known and unqueſtionable truth. 


. felf unſpotted from the world. Such is the author 
of the Lady's Religion ; for he is a divine of the 
church of England you know it no otherwiſe than 
by the title, which oftentimes is deceitful : 
was informed fo by a learned Engliſh Gentleman, who 
® writ to me from London; and aſſur'd me of it as 


But I 


* Give me leave to add one word more upon the 
'% occaſion of writing this book. You muſt know 


that the author being conſulted by the Lady How- - 
ard, upon the manner of preparing ones ſelf for 
the Holy Communion, took occaſion from thence 
to draw this excellent portraicture of the Chriftiar 
1 Religion, to the end that he might ſhew what are 


3 the duties which its profeſſion obliges us to at all 
L at, and after our preparing for 


that 
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that Holy Ceremony. Do you not admire this an- 
ſwer ? for my part J am of opinion, that our au- 
thor could not have given a more excellent proof 
of his ſolid judgment, and the knowledge he hath 
of the true nature and genius of region. The 


moſt part of men reduce religion to ſome particu- 
lar acts of devotion, practiſed at certain ſet times; 


but they are groſly miſtaken: religion does not 
conſiſt in certain formalities, depending on certain 
times and places, but in a conſtant habit of watch- 
ing over our conduct, of conquering our paſſions, 
and ſtudying inceſſantly to grow more. and more 
virtuous. This is what your author has happily 
made good, and wherein he has given us ſuch ex- 
cellent directions, as, if ſeriouſly apply'd to and 
practis' d, will be of great uſe and ſervice in the 
reformation of manners. This, in my judgment, is 


one of the beſt performances in his treatiſe——— 
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RELIGION. 


IN CE God has been pleag'd to incline your 

heart to an early and ſerious enquiry after reli- 

gion, ſo that you are ſincerely deſirous to know 
the will of God, in order to do it, I heartily wifh 
you had laid your commands upon one more able 
to aſſiſt you, than I am: who, being bred up in an 
age of ſpeculation and controverſy, have addicted 
my ſelf to the ſtudy of divinity more perhaps than 
to the practice of religion; and have been (I pray 
God forgive me ) more deſirous to furniſh my head 
with notions, than my heart with good inelinati- 
ons. I thought my ſelf, by my profeſſion, chiefly 


engag'd in a ſtudy how to defend the church by 


law eſtabliſh'd againſt all diſſenters, rather than to 
promote the common caufe of ſerious piety ; and 
whilſt by the ſtrange unaccountable genius of this 
age, I have been led aſide to mix the ſtudy of 
politicks with that of religion, I have been buſily 

aſſiſting 


"7 A Lady's Religion. 


aſſiſting the office of a miniſter of ſtate, rather 


than doing the good work of a miniſter of Jun 


Chriſt. 


Now although it has pleas'd God to make me 
in ſome meaſure ſenſible of thoſe by-paths, in which 
] have ſometimes walk'd, to the hinderance of that 
duty unto which I oug'it intirely to have devo- 
ted my ſelf; yet 1 am apt to fear left thoſe pre- 
judices and undue prepoſſeſſions of mind may till 
remain within me, by which I thall be prevented 
from giving your ladyſhip ſuch an idea of religi- 
on, as is ſhort, plain, and pure, free from ſuper- 
Kitious- appendages, and ſeparate from every by= 
intereſt. 

But without doubt ſuch as this is the true Tpi- 
rit of the chriſtian religion, every line wheregf di, 
rectly tends to make us eaſy within our ſelves, kind 


and comſortable to one another here, and happy 


with God hereafter. 
That our holy religion is a, wile inſtitution, will 
be evident to any one who conſiders that God is 
jts author, whoſe wiſdom appears in all his works: 
thus the frame of viſible nature being agreeably ſet 
together, and having each part of it ſuited to uſe· 
ful and proper ends, demonſtrates it ſelf to be the 
work of divine wiſdom: in like manner the whole 
plan of pure religion, having alſo its parts ſui- 
table to each other, and every one of them agree- 
ably ſet to the ſame good and great deſign of the 
whole, does thereby prove it ſelf to be the con- 
trivance of an all-wiſe God. 
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And hereby the wiſdom of the chriſtian religion 
will particularly appear, becauſe every part of it 
tends to promote the univerſal good of mankind; 
for which reaſon the divine founder thereof Was 
nam'd Jeſus, (that is) Saviour, becauſe his only de- 
ſign was to ſave us from the prevailing power of 
ſin, and from thoſe miſeries in which that evil pow- 
er would involve us. 


Thus temperance promotes our health, juſtice in, 
our dealings prevents us from ſuftaining the reven- 
ges of the injur'd, and gains us truſt among men, 
with all the benefits which ariſe from thence. Cha- 
rity, by promoting the common good of others, 
draws back their love and affection to our ſelves z 
while patience preſerves quiet within our own, 
breaſts, and ſelf-denial; by reſtraining our extrava- 
gant appetites, eſtabliſhes the juſt power of reaſon. 
over us ; thereby fitting us for all conditions of 
life; and thus the law of Chriſt anſwers to the, 
character of wiſdom, by its agreeableneſs to the 
beſt deſign of God in the chieteſt good of man: 
and upon this account Solomon character'd the idea, 
of religion under the name of wiſdom. _,... .... 


| Beſide theſe moral duties, there are ſeveral threats 


of God's judgments, and promiſes of his favour, 
4 contain'd in Chriſt's inſtitution ; the former were 


= wiſely deſign'd to reftrain us from immoralities, - 


which are our greateſt follies; and the latter to 


engage us in the practice of virtue, which is our 
= greateſt wiſdom : the threatnings prepare the way 
for the promiſes, and qualify us to receive them; 
7 inaſmuch as they ſhake off our affections from ill 


objects, 
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objects, in order for the promiſes to fix them up- 


on good ones. We muſt needs ceaſe to do evil, 
before we can learn to do well. 


Now although a due conſideration of the divine 
nature will carry us on to the belief of a future 
fate, in which he, who is in perfection the beſt of 
all Beings, will diſtinguiſh the good from the bad 
by ample rewards and juſt puniſhments : yet be- 
cauſe every ones capacity may not be ſufficient, to 
make this wiſe reflection, therefore Jeſus Chriſt was 
pleas'd (as the goſpel phraſes it) 7 bring life and 
Immortality to tight : i. e. to give the world full aſ- 
ſurance of a future ſtate, in which the juſt God 
will diſtinguiſh men hereafter, in ſuch a manner as 
they ſhall diſtinguiſh themſelves here; and 'tis the 
wiſdom of every one to preſerve this belief in his 
heart, and bear it always about him, becauſe tis 
the moſt awful monitor againſt our committing 
folly, and yields the ſtrongeſt encouragement to 
virtue. | 
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From what has been ſaid, your ladyſhip fees firſt 
what is meant by faving a foul, viz. to deliver it 
from vicious habits and fearful puniſhments, the fa- 
tal conſequents of ſuch habits ; and by eſtabliſh- 
ing virtue therein, to recommend it to the fa- 
vour of God. And thirdly, from hence you alſo 
perceive in what reſpect faith in Jeſus Chriſt is 
ſaid to fave us, wiz. becauſe this faith is our re- 
ceiving the chriſtian moral for the rule of our lives, 
and the threats and promiſes contained in the goſ- 
pel, for the outward motives of our practice ac- 
cording to that rule. 


And 


a 
R f . , 


1 up- 
evil, 


vine 
ature 
ſt of 
bad 
t be- 
nt to 
Was 
and 
11 aſ- 
God 
ler as 
s the 
n his 
e tis 
itting 
nt to 


s firſt 
ver it 
ie fa- 
bliſh- 
he fa- 
} alſo 
riſt is 
ir re- 
lives, 
e goſ- 
e ac- 


And 


A Lach's Religion. 5 


And from theſe three conſiderations, ſumm'd up 
together, you may examine all the various pre- 
tences which differing churches. and communions 
make to the purity of chriſtian faith, ſo as to form 
a right judgment of them; for that communion 
which manifeſts it ſelf to have no ether deſign, ' 
than to aſſiſt its members in ſaving their ſouls 
from the power of fin, by the moral and motives 
aforementioned, is certainly the pureſt church; and 
that faith, which has no other tendency, is the pu- 
reſt faith. So. that if you form your ſelf upon 
this principle, you may paſs by all nice ſpecula- 
tions, or profound myſteries, which have no direct 


tendency to improve your morals, n any ha- 
zard of ſalvation. 


Secondly, As the chriſtian inſtitution is wiſely 
practical, ſo it is plain: or in other words, we may 
ſay, that as the wiſdom of the chriſtian religion 
appears firſt by its being practical, ſo it appears 
ſecondly by being plain. The obſcure anſwers which 
were given out from the old heathen oracles, are 
now known to have proceeded from the indirect- 
neſs of a deſigning prieſthood : who, to' maintain 
their pretence of foretelling what ſhall come to pals, 
ſent back all thoſe who came to enquire after fu- 
ture events with doubtful anſwers. And it has been 
the obſervation of wiſe men, that when any one 
affects to be dark and myſterious in his converſa- 
tion, either he has ſome indirect deſign in ſo do- 
ing, or elſe, whilſt he makes an oſtentation of wife 


dom, he does in reality diſcover his folly. 


i Now 
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Now the wiſdom of God cannot be conceived 
to aim at any other defign in communicating it 
ſelf to us, than the information of our minds in 
the nature of good and evil, and this in order to 
direct our choice; and all inſtruction muſt of ne- 
ceſſity be plain: fince 'tis by things eaſy and fa- 
miliar, ſuch as at firſt ſight we may apprehend, 
whereby we can be led on to the knowledge of 
matters more remote and difficult : but obſcure and 
unintelligible doctrines can have no effect upon us 
beſide unprofitable amuſement ; and whatever is by 
the wiſdom of God laid out of our reach, can be 
no part of our concern. 


Farther, to what end did he give us intellectual 
faculties ? ſurely not to amuſe but to improve us, 
by enabling us throughly to underſtand each part 
ef our holy religion, which directly tends to that 
end, vir. our moral improvement: as you will foon 
perceive, if you reduce the chriſtian inſtitution to 
its general heads, which are theſe. 


- Firſt, A narration of matters of fact. 


| Secondly A declaration of moral laws, 
:7Thirely; A revelation 'of ſuch motives as are 
9 to dee this law upon our minds. And 


Fourely, Serin exhortations to refreſh our me- 
mories with our duty: and earneſtly to recom- 
mend it to our Frames. 


Firſt, Your - ladyſhig ſees, that the matters of fact 


ontain'd in the four goſpels, and the acts of the 
apoſtles 
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apoſtles (viz. the travels and tranſactions of Chriſt 


epiſtles contain exhortations to ſeriouſneſs and piety, 
ariſing from the laws, facts, and motives before-men- 
tioned : and I take theſe books to be ſufficiently com- 
prehenſive of the inſtitutions and ordinances of Jeſus 
Chriſt: which ought indeed to be eaſily intelligible, 
becauſe they concern the poor, weak, 2nd unlettered 
people as much as the learned, 


ing it 1 
ids in and his diſciples) are ſo plainly related, that you un- 
ler to derſtand the relation as eaſily as you read it. And 
ff ne- Secondly, All laws muſt be plain, becauſe they are 
id fa- directions. Now, obſcure directions are but deluſi- 
hend, ons. And laws, which are dubious and difficult to be 
ge of underſtood, are traps and ſnares. And Thirdly, 
e and * *Tis as neceſſary that motives ſhould be very intel- 
on us We ligible, becauſe their deſign i is to work ſtrongly upon 
is by } our wills, by convincing our underſtandings. Add 
an be = to this Fourthly, That myſtical and unintelligible 
' XR exhortations are ridiculous, upon which account St. 
= Paul forbad religious exerciſes to be performed in 
>Quual unknown tongue. 
e Us, * . 
part 15 Now as the four goſpels and acts of the apoſtles 
that © contain matters of fact, laws, and motives ; ſo the 
lfoon i 
, 


— 
„ ” 
A. 
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Nor can I ſee that the doctrine of Chriſt was by 
him, or his apoſtles, delivered firſt of all into the 
hands of the learned, to be by them conveyed into 

3 the minds of the ignorant; but, on the contrary, 
me- tis manifeſt that our Saviour directed both his dif- 


com- courſes and actions immediately to the common peo- 
ple, as well as to the ſcribe; and in like manner did 
KI his diſciples addreſs their preachings and writings. 
ac | 
Ce 1 From all this diſcourſe, concerning the clearneſs of 
QOITLES 4 | I 


Chriſt's inſtitution, you may ſpare yourſelf the need- 
leſs 
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lek trouble of reading abſtruſe and myſterious points 
of divinity. Nor need you ſuffer yourſelf to be a- 
muſed with the pretended deep ſpeculations of pro- 
found men, when you have the plain directions of a 
wiſe and a good God before you, in following where-' 
of you-ſhall meet with great reward. | 


* Thirdly, The chriſtian inſtitution is ſhort. True 
and genuine religion has always been ſummed up, and 
gathered together into a narrow compaſs, by thoſe 
who beſt underſtood it. Thus Micah (6. 8.) ſpeaking 
of God faith, He hath fhezwn thee, O Man, what is 


| god, and what doth the Lord thy God require of thee © 


but to do juſtice, to live mercy, and to walk humbly 
with thy God. And our Saviour ſums up the whole 
law in our love to God, and our neighbour. And in 
another place, includes the whole ſcope of the law 
and the prophets, in this one rule, #hatfoever ye would 
that men ſhould do unto you, even ſo do ye unto them; 
hereby directing us to make a right uſe of that reaſon 
which God eſtabliſhed as his oracle in our breaſts : to 
which we may at all times reſort ; and from whence 


we may be retolved in ſuch caſes as concern our duty 
to one another. 


For as by conſulting your own reaſon, you know 
wherein you are juſtly dealt with, and wherein you re- 
ceive wrong; when you are kindly uſed, and when 
otherwiſe: ſo from the ſame principle of reaſon you 
cannot but know when you deal juſtly or wrongfully, 
and when you do kind or ill offices to another; this 
one ſhort comprehenſive rule, taking for its foundation 
the equality of mankind, in reſpect of their com- 


mon nature, renders religion itſelf a matter ſenſible 
unto us. 


For 
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For 1 can feel the wound of a ſharp ſlanderous 


3 tongue as ſenſibly as that of a ſword ; I can feel the 
RE wrongs done to myſelf and family; and am as much 
ZE ſenſible of the benefits I enjoy from the juſt and kind 
dealings of thoſe with whom I am concerned; and 
hereby I am in the ſhorteſt and plaineſt way ad- 


moniſhed of my behaviour to others: And if this 


one ſhort rule were reduced to practice, the ſtate of 
pParadiſe would be reſtored, and we ſhould enjoy a 


Heaven upon earth. 


For hereby firſt all perſecutions for conſcience fake, 
&v hich have occaſioned ſuch violent diſorders, and vaſt 
effuſion of blood, would be at an end, becauſe every 
ne, who has any conſcience, would moſt willingly 


j d partake even of a delicious entertainment, is a ſa- 
1 ee ſort of hoſpitality. F 
# Secondly, All factions in any ſtate would be at an 
end, it every member thereof were contented, that 
Every one of his fellow-members, who. was not an 
Enemy to the government, might, having equal pre- 
&nce of merit, enjoy equal privileges with himſelf, 


Þ Thirdly, The occaſions of war and law-ſuits 
Would be taken away. Since nothing but manifeſt 
. Fs can be the juſt cauſe of either. 


And Fourthly, There would be no private quarrels, 
and uneaſineſs among neighbours ; ſince by this rule 
doing as we would be done unto, all raſh cenſures, 
arp reflections, and ungrounded ſuſpicions and jea- 
| louſies, 


orſhip of God. To compel men by fire and faggot 125 
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louſies, which are the ſeeds of private animoſities, 
are taken away. And hereby we may expect a plen- 
tiful ſtore of God's bleſſings among us, who will mea- 
ſure out his kindneſs to us in the fame manner as we 
meaſure out ours to one another. 


The reaſon why religion ſhould be both a ſhort and 
plain inſtitution, will appear if you conſider the com- 
mon circumſtances and conditions of men in this 
world. For though your ladyſhip and many more, 
have leiſure enough to read and digeſt whole volumes 
of uſeful knowledge (if there are any ſuch) yet the 
greateſt part of mankind being neceſſarily imployed 
in making daily proviſions for themſelves and families, 
and diſcharging the common offices of life, cannot 
attend to any religious inſtitution which is either dif- 


ficult or tedious, 


Tis certain, That the whole life of man is not 
ſufficient for him to read all the controverſies which 
have been written upon pretence of religion; but tis 
as certain, That God never lays on us a greater taſk 
than what he affords us both abilities and opportuni- 
ties to perform: Wherefore we may conclude, That 
ſince the duties of religion are laid in common upon 
all, the poor day-labourer muſt have ability and op- 
portunity ſufficient to inſtruct himſelf therein, with- 
out hindering the conſtant work of his calling. And 
in all this the wiſdom and goodneſs of God are made 
known, by adapting our duties to our circumſtances 


of life. 


From hence you may fave yourſelf the trouble of 


reading the long and tedious diſputes, which with 


ſuch intemperate zeal are always in agitation among 
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the ſeveral parties of chriſtians. Indeed the true 
chriſtian inſtitution being ſhort, it cannot admit of 
being ſpun out into long controverſies: And though 
I have read many books of controverſial divinity, I 
do not remember that I have met with any one contro- 
verſy about the matter of mere religion; as whether 
I ſhould maintain in my heart a high reverence and 
veneration for Almighty God ? Whether I ought to 
walk before him in ſincerity and uprightneſs ? Whe- 
ther or no I ſhould be thankful to him for all the be. 
nefits which I have received from him? Whether I 
ſhall ſubmit to his will with patience, and endeavour 
to govern my paſſions, to bring them to a due mo- 
deration and temper, by making them ſubject to the 
law of reaſon ? Whether I ſhould be true to my pro- 
miſe, juſt in my dealings, charitable to the poor, and 
ſincere in my devotions ? Whether I ſhyuld be tem- 
perate and ſober, modeſt and chaſte, and demean my- 
felf in an humble, civil, and agreeable manner to- 
wards thoſe with whom I converſe ? Whether I ſhould 
de heartily ſorry when I come ſhort of my duty, and 

ſhould be watchful in the denial of my irregular ap- 

petites, paſſions, and evil inclinations for the future? 

In ſhort it has not (that I know of) been diſputed 

whether juſtice, benignity, meekneſs, charity, mode- 

ration, patience, and ſobriety, ſhould be received into 

our affections? Or whether we ſhould love God and 

our neighbour ? Orthodoxy of Faith is made the pre- 

tence of controverſy, but the one thing neceſſary is 

Orthodoxy of Practice. 


I know your ladyſhip will not be pleaſed with a 
diſcourſe upon the ſubject of religion, unleſs devotion 
have its due place in it; nor ought it indeed to be 
left out, becauſe thankfulneſs is a neceflary Part of 
B religion, 
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religion, and prayer is the Preſervative of the whole. 
A frequent repetition of our thanks for all the bene- 
fits we enjoy, preſerves in our minds the conſiderati- 
on of God, as the greateſt and beſt of beings ; and 
thereby nouriſhes veneration and gratitude. In like 
manner prayer for pardon of ſin, and preſervation of 
our perſons, is a conſtant recognition of the mercy 
and bounty of God. But prayer againſt the power 
of ſin, is the actual withdrawing of our inclinations 
from evil; and prayer for any grace is an actual ap- 
plication of our minds, to attain the particular virtue 
for which we pray. 


Now although I would not adviſe you againſt ſet 
hours and forms of devotion, either private or publick ; 
yet I would rather recommend a fort of habitual and 
occaſional devotion, as very proper to preſerve the 
ttronget impreſlions of religion upon your mind. 6 
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It may be obſerved, that many, who are very punc- 
tual in keeping to their exact times and forms of de- 
votion, have fallen ſhort of any viſible improvement 
in virtue. The ſame pride, frowardneſs, falſhood, co- 
vetouſneſs, and bitterneſs of ſpirit, have appear'd in 
many who have been conſtant frequenters of the pub- 
lick, as well as cloſet forms of prayer; as if God had 
not been in all their thoughts. The reaſon whereof 
ſeems to be becauſe/ their formal petitions ſupercede 
their habitual endeavours. Men are apt to think, that 
ſince they ſend in every day ſuch a portion of time 
in prayer, the y have done all their part: And fo 
they leave God Almighty to take care of the event. 
And this is indeed all we can do when we make our 


Petitions 10 our benefactors upon earth, viz. offer up | eT 
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our requeſts to them, either by word or writing, and 
then only expect their anſwer. 


But *tis otherwiſe with relation to God. Our Pe- 
titions to him muſt not take off our conſtant endca- 
vours to perform that work for which we pray his 
enablement. And this occaſional devotion, which I 
would recommend, is in its own nature a conſtant 
endeavour after virtue, as well as a ſerious Petition 
for it. For it ariſeth from a frequent obſervation of 
our ſelves in our particular occuring circumſtances ; 
from which obſervation ſuitable defires will an 
neceſſarily flow. As if at any time I find that I have 
done an ill thing, immediately upon the diſcovery, I 


Y 7 
beg God's pardon, and reſolve to make recompence 


for the ill I have done. Or if I have deſigned an 

evil in my heart, and preſently beg rardon of binn 
who knoweth the ſecrets thereof; in fo doing I have 
given check to its progreſs. In like manner if I have 
ſpoken flanderouſly, raibly, or injuriouſly 8 
any one; and upon recollection thereof I aſk e 
neſs of God, and deſire that I may not do the li 

for the future : but on the contrary, that I may — 54 
my tongue better; in all this I am labouring 1 with- 
crav my foul from evil, and to form Myſelf up | 

principle of virtue. 3 


| Every _ and morning are proper times of lei- 
ory to call to mind the perſervation, ſupport, and ad- 
vantages we have received the day or night preced 
ing. And this recollection bei | 
le. of tion being accompanied with 
"I" uinels to our great preſerver, is the actual 
= nuance ang carrying on of our gratitude to God 
: 1 perceive pride or paſſion to arite in my heart, f. 
that I am apt to p A r 
pt to put a great value upon every thing I 
l > * 8 
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do, and deſpiſe others: or if I find myſelf eagerly 
concerned for any little worldly advantage, or any 
ſmall punctilio of honour; and hereupon I beg of 
God for an humble ſpirit, and a heavenly mind; I am 
herein endeavouring to expel the poiſon of ſin by its 
proper antidote. 


We cannot but feel the diſorders of our minds, as 
much as the diſeaſes of our bodies. And the cauſes of 
a diſordered mind are much more eaſily diſcerned, than 
the cauſes of a bodily diſtemper. For either my mind 
is troubled for want or loſſes, or it may be for the 
proſperity of others, or want of a revenge, or becauſe 
J cannot have my will in what I deſigned. Upon 
theſe or ſuch like occaſions, the proper cure is devo- 
tional, in begging God's pardon for my diſcontent: 
And being deſirous that my will ſhould be ſubmitted 
to his, who has taught me that I ſhould nqt return evil 
for evil, but that I ſhould love my neighbour as my- 
ſelf. This ſort of ſoliloquy, and occaſional mental 
addreſs to God, is a ſure way to compoſe the diſor- 
ders of our thoughts. For the growing power of 
any fin, is moſt certainly ſuppreſſed by introducing 
the oppoſite virtue into our deſires. 


The ſame method may be uſed as to ſins of omiſſion. 
A ſerious perſon will obſerve neglects of common 
duties, which reſpe either God or man. He cannot 


but take notice how much he has negleQed his buſi- 


neſs, or his health; how little he has conſidered God 
as his owner, governor, and benefactor ; and how 
ſmall a portion of what God has bleſſed him with 
he has laid out upon the good of his fellow-creatures. 
And if hereupon a man is ſeriouſly deſirous to be- 
come more dutiful to God, more uſeful to himſelt, 
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and beneficial to others, he is therei 
. , erein actually bend- 
ing his mind to ſupply his former omiſſions. 4 


Sl caſual devotion ariſing from the obſervation 
of ourſelves, under the common circumſtances of 
life (although it can have no ſet times and forms 
{cribed to it) will be very effectual to produce — 
ſerve, and increaſe a true ſenſe of religion win 
% And if you are pleaſed to apply your thoughts 
ereunto, as occaſion ſhall direct you, this ta 
will ſoon become habitual, cuſtomary and eaſie. And 
8 returns, which will be frequent and ſhort. will 
a continual reſtraint from evil-doing, and a 
tual exerciſe of virtue. # 1185 


1 6 . . . ; 
| we perro which I have been preſcribing, is 
nly reſerved to be performed all at once, in an 


au, f go 
al preparation beſore receiving the ſacrament of 


! : L a; 
= Lord's Supper ; which is uſually performed by 
12 1 $9 artificial catalogue of fins methodically 
Y wes — the * Commandments, according 
* gue, ſet forms of confeſſions are drawn 

__ h the preparant is to take upon content, and 
. ut 2 fort of judgment or diſcretion of his own 
e confeſſes himſelf guilty of all the fins therein men- 
tioned together, with all their aggravations, though 
it may be, many of them were of ſuch a being 
nature, as never entered into his heart to Ja 
_= if theſe catalogues and confeſſional forms ars 
* dae once a quarter of a year, or, it may be, 
month 4 the uſual eren day, we 
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Yet J cannot but think it better to keep a conftant ] 
cuſtomary watch over ourſelves, and upon the firſt I 
diſcovery of any evil deſign or action, immediately to 
retract it within our own hearts, as in the preſence of 


God, and by mental prayer, proper to the occaſion, arm t 
ourſelves againſt committing the like for the future. I 
Hereby you diſcharge a duty in its proper ſeaſon, which B 
is better than to delay it to a prefixed diſtance of time: al 
For what is moſt freſh in memory, will make the moſt W 
lively impreſſion upon us; but may in a little time th 
be forgotten. Beſides, we are apt to turn forms into co 
formalities: And a natural diſcharge of religious du- L 


ties muſt be more improving than an artificial one. 


And by this your Ladyſhip fees the reaſon why 1 
have written a diſcourſe of Religion in general, in 
anſwer to your letter, wherein you wrote only con- 
cerning the Lord's Supper, viz. becauſe I eſteem: a 
ſerious well inclined temper of mind to be the beſt 
preparation, either for that, or any other of the ordi- 
nances of Jeſus Chriſt, that we may partake of them 


with advantage and delight. 


David adviſes us to delight ourſelves in the Lord, 
7. e. in all his ways and ordinances. And I cannot 
fee why our Preparation for the Lord's Table, and 
participation at it, ſhould be accompanied with great- 
er anxieties of mind than our communicating in any 
other holy office; ſuch as publick prayer or preaching- 
We expect the ſame bleſſing of God in the improve- 
ment of our virtucs from all of theſe ordinances alike. 
And why with terrour upon our minds we ſhould uſe 
any of thoſe means which God has ordained for our 
good, I do not underſtand, A man indeed ought to 
perſorm 
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perform every religious office ſeriouſly and ſoberly ; ; 


but fear, by amuſing and diſtraQting the mind, is apt to 
render * ordinance unprofitable. 


Men ought likewiſe to be diſcouraged from. coming; 
to prayer, preaching or communicating at the Lord's 
Table, with a careleſs or profane temper of mind: 
Becauſe ſuch unpreparedneſs does harden mens hearts, 
and renders the ordinance unprofitable. Such as this 
was the caſe of the Corinthians, who in celebrating 


the Lord's Supper, were ſo inconſiderate of what they 


came to do, that ſome of them were drunk at the 
Lord's Table, as you read 1 Cor. 11. 21. And 
to this their prophane behaviour, thoſe "Texts of 
ſcripture do particularly relate, which affright ſome 
men from, and others in, receiving the ſacrament : 
On this account 'twas faid, by St. Paul, that they 
were guilty of the body and blood of Chriſt: and to 
eat and drink damnation to themſelves, not diſcerning 
the Lord's body, ver. 27, 29. i. e. by ſuch a profane 
and unworthy communicating, they call down God's 
Judgments upon themſelyes : for ſo. the word dam- 
nation ought to be underſtood, becauſe it refers to 
the Judgments ſpeciſyed in the following ' verſe, 
where 'tis ſaid, that, for this cauſe (viz. of drunken 
communicating) many are weak and ſickly among 
you, and many fleep, i. e. die. v. 30. Now to avoid 
theſe judg zments he exhorts them to examine them- 
ſelves, i. e. to conſider with themſelves what was the 
meaning of that duty which they were to perform 
at the Lord's Table, which duty was this, viz. to 
call to mind the death of Jeſus Chriſt. And this 


commemoration is by St. Paul ſtiled diſcerning the 
Lord's Bod y. 
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The viſible ſigns of our Saviour's death, which 
we diſcera on the Lord's Table, do prepare our 


great charity to the ſtupid world, fuffered the higheſt 
injuſtice, with fuch an invincible patience, and hero- 
ick fortitude, as was ſuperiour to the ſharpeſt malice 
or his enemies. Thereby ſetting before us the brighteſt 
example of an unſhaken refolution, to do good in 
{pizht of ail diicouragements. 


You will perceive, madam, by this diſcourſe, 
that the chriſtian religion is a wiſe, a plain, and a 
ſhort inſtitution ; the belief whereof was deſigned to 
{ave our ſouls from the power and danger of fin, 
by ingraſting virtuous habits in our minds. You will 
lizewiſe perceive, that I hold it neceſſary to keep 
a. coſiſtant watch over ourſelves, to repent as often 
as we perceive ourſelves to tranſgreſs, and by occa- 
fional mental devotion, incline our hearts to obſerve 
the law of Chriſt ; and all this in order to build up 
a habit of virtue within us. You will alſo perceive, 
that the contemplation of the death of Chriſt, with 
all 'its circumitances, tends to the ſame adinirable 
end. 


And if theſe or any other means ſhall work upon 
you to be generouſly juſt, to bear a good will to all 
men, to do what good you can, and to be uncon- 
cerned for the events of things which are not within 
your power; you will be eaſie within yourſelf, and 
ſatisfied in your own conſcience, which is the dawn 
of Heaven upon earth; and you may chearfully com- 
municate at any time. 


THE 


minds to contemplate a divine perſon, who for his. 


A Lady's Religion. 19 


MADAM, 


"AVING lately been in converſation with a 
lady of your acquaintance, ſhe took oecaſion 

to ſpeak concerning the letter I wrote to your ladythip; 
which was publiſhed a few years ſince under the 
title of A Lady's Religion. She was pleaſed to favour 
me fo far as to fay, that the letter did contain a 
good moral doctrine : But ſhe thought it a blame- 
able omiſſion in me, to paſs over in filence thoſe 
many doctrines of the Chriſtian faith which ſhe 
thought of abſolute neceſſity to our falvation. To 
this objection I replied, that my deſign in writ- 
ing the letter of religion to your ladyſhip, was 
only to recommend the moral law of our Lord Je- 
ſus Chriſt from its own intrinfick worth, which 
appears in thoſe many and great advantages, which 
the ſerious practice thereof would certainly confer 
upon mankind. Not intending thereby, to dimini- 
niſh * ought from the doctrine of Chriſtian Faith, 
which is therefore worthy of -all acceptation ; be- 
cauſe tis a means to enforce the goſpel moral 
upon 
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upon our practice. Upon which account it is truly 
faid to fave our fouls, fince it promotes our ready 
obedience to the Evang2lical Law of our Lord and 
Saviour Jeſus Chriſt. And for this reaſon it was that 
T adviſed your ladyſhip, not to perplex your thoughts 
with)thoſe doctrines of faith which are of a mylte- 
rious nature; for that ſuch doctrines which we can- 
not well underſtand cannot well be applied either 
as motives or means, to engage us in practical du- 
ties. This reply had the good fortune to give the 
lady ſome ſatisſaction as to this point; but preſently 
th2 objected to me another omiſſion, which ( ſhe 
thought) was of greater conſequence than the for- 
mer. For Solomon of old (ſaid ſhe) recommended the 
fear of God as a fundamental of religion. Our 
Saviour Chriſt too puts us in mind of the worm 
which never dies. And St. Paul (if I miſtake not) 
males uſe of the terrours of the Lord to perſwade 
men to righteouſneſs. But you (faid ſhe) in yeur 
letter to my worthy friend, have not only omitted 
tis fundamental point; but in ſome meaſure diſ- 

couraged her as to that part of religi- 
La. Rel. on which conſiſts in fear, in ſaying, That 
P. 17. Tear, by amufing and diſtracting the mind, is 

api to render God's ordinance unprofitable. 


All that I replied at that time was, that Solomon 
meant no more than only to ſay, that the Fear ſor 
dread) of God was introductory to religion; the fear 
of God (ſaid he) is the beginning of Wiſdom. Prov. 
9. 10. But he did not eſteem the fear of that ſort 
as any part of religion; for as much as every duty, 
which is acceptable to God, muſt ariſe from our 
love to him, which is the only ſpring and fountain 
from whence all truly religious performances can flow: 

And 
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And which fails not to caſt out all fort of fear, ex- 
cept that filial and legitimate kind which itſelf natu- 
rally produceth. And in this manner ( ſaid I) that 
great fage in Iſrael, Jeſus the Son of Sirach, explain- 
ed himſelf hereupon in his book of Eccleſiaſticus, 
chap. 25. ver. 11, 12. The love of the Lord paſſeth 
all things for illumination. That is, true religi- 
on gives the beſt light and direction to human un- 
derſtanding. And then it. follows, The fear of the 
Lord is the beginning of his love. That is, the fear of 
God will prepare us for that love of God, which by 


its illumination will direct and encourage us in the 
dutics of religion, 


To this quotation T added the reaſon of the thing, by 
appealing to her own judgment, whether ſhe would 
not eſteem a ſervice done to her by her children, her 
relations, or even her ſervants, out of a principle of 
love, much better than ſuch ſervices which ariſe only 
from fear. Nay, I aſked, if a real benefit which was 
done to her out of no good will, could be ſo much aa 
thank-worthy. 


But theſe replies gave her no ſatisfaQtion ; becauſe 
the book Ecclefiaſticus was Apocryphal ; and becauſe 
compariſons ought not to be alledged for proofs, but 
ſhould be uſed only for Illuſtration, 


Wherefore the deſired me to give her better ſatis- 


in the affair of religion, which reaſonable command 
laid on me by her, gave occafion to the following 
diſcourſe, which I take the liberty to addreſs to your 
ladyſhip in this preſent letter: it being not grounded 
upon the authority of any apocryphal writer, but of 


St. 
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St. John the apoſtle of Jeſus Chriſt ; whoſe words. 
are theſe, 1 John. 4. 18. There is no far in love, lut 
perfect love caſleth out fear, becauſe fear hath torment, he: - 
that feareth is not made perfect by love. 


But ſince fear, as well as love and all the other paſſi- 
ons, is fixed originally in human nature, it may juſt- 
ly ſeem ſomewhat ſtrange to your ladyſhip, that any 
thing ſhould be ſuppoſed capable of caſting it out. 
For thould fear or any other paſſion be ejected or eraſ- 
ed from the ſoul, human nature would appear imper- 
fect: For as much as every paſſion ſerves to a proper 
uſe and deſign in the frame of man. Thus fear gives 
a check toTaſh proceedings, and hope gives courage 
to attempt any good deſign tho difficult to be accom- 
pliſhed. Hatred makes the ſoul to ſtart at the appea- 
rance of evil, whilſt love joyns it to its trueſt intereſt, 
and produceth joy in the conſtant purſuit of what is 
good. Sadneſs diſcovers to us the vanity of inſatiable 
deſizes,,/ and unreaſonable expectations. And anger 
ſtands like a bold ſentinel with ſword in hand, to keep. 
inſolent behaviour at a diſtance. Surely theſe ſprings. 
of motion which God hath placed in the foul, for 
the proſecuting of good ends, and avoiding evil, can- 
not be caſt out. Or if any of em were excluded, 
ſome ſcar or imperfection in the human temper: 
would be left behind. 


. P _ 


Indeed if any of them exceed their proper bounds, 
ſo chat they become malignant, or at leaſt burden- 


ſome to nature; we have reaſon to reduce them with- r 
in their jk. limits. Or if one of them takes upon. : 
him, to giffharge the office which of right belongeth. { 
to another, (as à man may hate what be ſhould love, 2 
and rejoyce when he ſhould weep) it ought to be caſt ſe 


Out 
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out of that unnatural uſurpation, and the proper 


affection ought to be reſtored to its rightful function, 
as in the caſe alledged by St. John in that place upon 
which I ground my argument. If fear ſhall take upon 
itſelf to be the ſpring-head of all our reverence for 
deity, and of our obedience to the divine will; in 
ſuch a caſe the ſoul ought to be -reſcued from: the 
bondage of fear, and be ſubjected to the rightful 
ſway of love: to which affection it owes its natural 
allegiance. For whenſoever a ſoul is impregnate 
with a ſincere love to God, it will not endure to be 
engaged in the performance of its duty by fear, but. 
will caſt off its yoke, and abhor its uſurpation. 
And in this ſenſe, madam, I take it, that perfect 
love caſteth out fear. 


But ſince tis not in the power of love totally to 
extinguiſh the paſſion of fear, but all it pretends. 
to, is only to confine it within its proper bounds, 


ſo that it may not intrude itfelf into the ſphere 


of love: I ſhall from hence take occaſion to ſet 
forth to your ladyſhip, ( 1 )-what fear of God is 
conſiſtent with the love of God, and what is caſt 
out thereby. (2) What fear of man is conſiſtent 
with divine love, and what is caſt out by it. And 


(3) What tear of hell is conſiſtent therewith, and 
what is not. 


I. As to the firſt of theſe. particulars 'tis evident, 
that whoſoever ſuppoſeth God to be an eternal ſpi- 
rit, without body, parts, or paſſions; of infinite 
power, wiſdom, and goodneſs, the maker and pre- 
ſerver of all things; (as our church in her firſt 
article deſcribes bim) and hereupon has. formed him- 
felf upon a principle of high eſteem and humble 
affection, 


— 


- 
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affection, as alſo of love and gratitude to his great 
owner, governor, and benefaQtor ; cannot but be 

affected with a reverential awe, and fear of miſ- 
behaving himſelf in the preſence of God. Such a 
one will fear the Lord of heaven and earth, walk- 
ing humbly before him; and through a watchful 
denial of himſelf, he will hold no confederacy with 
any known fin. Nor will he dare to do an unjuſt 
action, though never ſo much to his advantage. 
And all this, becauſe he fears to offend him whom 
he loves, and eſteems as the fountain of all good. 


According to this notion, good men have been 
called the children of God; with reſpe& to the 
dutiful behaviour of an obedient child to an in- 

dulgent father- For by how much ſuch a one is 
ſenſible of the tender affection his parent bears to 
him, by how much the more ſenſible he is that all 
his preſent enjoyments and hopes of future advan- 
tage, are derived from the. conſtant loving diſpo- 
fition of his parent, ſo much the more will he in- 
dulge within himſelf a conſtant fear of offending. 
But then this fear hath no. torment, neither is it 
impoſed upon the child, but is his own free 
Choice, his joy and ſatisfaction; and always in- 
creaſing in proportion, to the love he bears to his 
father. 
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But on the contrary, madam, fear which hath 
torment, ſuch as St. John ſpeaketh of, will be caſt 
out by a love to God. For when with delight 
we ſee that the world is conſtantly ſupported by 
the divine bounty; why ſhould we ſuffer ourſelves 
to be tormented with anxious cares and fears for 
food and raiment & which two things in conjunction 

| are 
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are a ſufficient fund of contentment, according to 


a univerſal rule of reafon laid down by St. Paul, 


Having food and raiment let us be therewith content. 
l «Kg! 


Inconſiſtent therefore with the love of God; is 


ſuch a fear as is Selfiſh. Where the ſmart of puniſh- 
ment for ſin is dreaded, more than the diſpleaſure of 
God. In the ſpirit of this flavith fear, Pharaoh made 
ſome faint reſolutions, to ſet an enthralled people at 
liberty : But as ſoon as the ſmart of God's rod was al- 
laied he recovered his former cruelty, and reſolved to 
perpetuate their bondage. Thus a wolf or hon, un- 
def the immediate diſcipline of a ſevere keeper, hold- 
ing the rod of correction in his hand, may ſuffer a 
lamb to lie ſafely within his reach; but this ab- 
ſtinence from preſent rapine changes not the nature 
of the beaſt. The one is not leſs a wolf, nor the 


other leſs a lyon, than at other times. 


Beſides, madam, there is this great inconſiſtency 


between the love of God, and ſuch a laviſh fear 
as has been now deſcribed, that he who loveth 


God will take delight and high ſatisfaction, in con- 


templation of the divine power, wiſdom and good- 


neſs; but he who ſerveth God out of a principle 


of flaviſh fear, which always compelts him to act 


contrary to his inclination, can take no delight in 
the contemplation of God. But rather wiſheth 
that there were no knowledge in the moſt High to 
diſcern, or no power to puniſh. In this reſpect 
'tis, that the fool hath ſaid in his heart there is 


no God: the fool is a wicked man; the language 


of the heart is defire, So that the plain ſenſe of 
| that 
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that faying is, that -an-4ll-inclined man wiſheth 
that there were no God. RE It 
But if you will conſider Deity as 'twas deſcribed 
by the philoſophers of old, you will find the di- 
vine nature ſet forth in the moſt lively manner by 
Pythagoras, as he is cited by Juſtin Martyr in his 
exhortation to the Greeks. Thus: God is ſurely one, 
nor is he reſident (as ſome imagine) without the 
Aructure of the univerſe, but is intire within himſelf : 
Surveying all generations in à compleat circle. He 
is the temperament of all ages, the agent of his own 
powers and works : The principle of all things indivi- 
dual: The light of the heavens, and the parent of all. 
The life and animation of every creature : The motion of 
' all: ſucceſſions and alterations. I was faying, that if you 
ſhall thus conſider Deity as the vital ſpirit of the 
univerſe, you will find ſufficient engagements to 
the love thereof, from every obſervation you will 
make upon nature. Upon this. conſideration of 
dieity it may be ſaid, That the heavens declare the 
glory of God, and the firmament ſhews his handy-work. 
Pf. 19. 1. And what fort of affections can this 
declaration of heaven and earth raiſe in the temper 
of man beſides eſteem, complacency, and gratitude ? 
Which, being put together, make up that compoſition 
of love, which caſteth out fear. 


Tis this contemplation of nature, madam, tis 
this cloſe obſervation of that ſubſerviency, which the 
inferiour and ſmaller ſyſtems of natural beings pay 
to the grAter and ſuperiour, which raiſes an high 
_ eſteem . for the wonderful artificer, by whom a/l 


things live.and move and have their beings ; by whom 


. every office of ſenſation is performed: So that we 


4 may 
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may taſte and ſee how good the Lord is; Pſal. 34. 8. 
And from thence conclude by ſenſible demonſtration, 
that all delight is the creature of Deity, continually 
obliging us to a comfortable participation of di- 
vine bounty, and thereby to a conſtant return of 
praiſe and thanks. 


And if that ſmall portion of experimental know- 
ledge in the wiſdom, power, and goodneſs of God, 
to which in this life we may attain, can raiſe us to 
ſuch a fincere love of God as can expel all .the tor- 
ment of fear; ſurely an eternal progrethve knowledge 
of that inexhauſtible ſubject, may be eſteemed an 
eternal fountain of delight. 


But at preſent, what umbrage can ihe given to fear 
from the contemplation of deity ? Can that divine 
wiſdom by which all things are contrived for our uſe, 
or that divine power dy which all things are ſupported 
for our conſtant ſatisfaction, ſuffer any one to give way 
to ſuperſtitious fears? as if deity vere auſtere and ri- 
gorous, eaſily provoked by ſome ſmall, and perhaps 
unavoidable, miſtakes of creatures; and as eaſilx 
appeaſed with ſome flight formalities, and external 
performances. | 


This falſe idea of deity, madam, cannot be ga- | 


thered up from your obſervation of nature; but muſt » 


ariſe from that narrow, and froward temper, which- 
the weaker fort of men too frequently feel within 
themſelves. , And altho' the wiſe Solomon built an 
houſe for the Lord, which was. accepted. of God, 5 
as all the Jewiſh rites were, thro' divine condeſtenſion; ©, * 
yet St. Stephen, ſpeaking of the temple, makes this ob- 
ſervation thereupon. Howbeit the moſt high dwelleth no 
in temples, as faith the prophet, heaven is * throne, a 
7. ear * 
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earth is my foorftool, what houſe wwill ye build mt, ſaith the 
Lord, or wwhat is the place of my reſt ? hath not my hand 
made all theſe things ? Act. 7. 48. In like manner, 
although, thro' the ſame condeſcenſion, God accepted 
the facrifices of Iſrael, yet the prophets bare witneſs 
that he did not require or command thoſe ſervices. In- 
deed this appears in the very beginning of the Levitical 
book of Moſes, where tis thus written: And the Lord 
called to Moſes out of the Tabernacle of the congregation, 
ſaying, ſpeak unto the children of Iſrael, and ſay unto them, 
if any man of you bring an offering unto the Lord, ye ſhall 
bring your offering of the cattle,even of the herd, and of the 
flock. If bis offering be a burnt ſacrifice of the herd, let him 
Mer a male without blemiſh ; He ſball offer it of his own 
voluntary will at the door of the tabernacle of the congre- 
gation before the Lord, Lev. 1. 1, &c. So that ſacrifices 
ſeem to be as much a human as a divine inſtitution. 
And it may without any abſurdity be- ſuppoſed, that 
Cain and Abel, or any ancient inhabitants of the world, 
might appoint ſome certain day to joyn their ſtores to- 
gether, to the intent that they and their families, 
might eat and drink to the glory of God, as St. Paul 
ſpeaks, 1 Cor. 10. 31. i. e. whilſt they were par- 
takers at a plentiful table, they might expreſs their 
thanks to God who furniſhed it out for them. Tis 
poſſible alſo, that the original deſign of this thanks- 
giving feſtival might in after-times be forgotten by 
poſterity, who might yet retain the cuſtom of ſacrifi- 
eing upon a miſtaken ſuppoſal that the ſolemn ſlaughter 
of their cattle was a thing well- pleaſing to. God; Be- 
, cauſe it was (as to them it ſeemed) a religious obſerva- 
tion of their fore-fathers. And from hence it might 
come, that ſacrifices and offerings were once the ca- 
tholick religion of the world. But for an unprejudi- 
ced perſon to Conceive that the deity ſhould be pleaſed 


with 


— 1 1 


A Lady's Religion. 29 | 


with the ſlaughter of Hecatombs, is a ſuppoſition of a 
ſtrange nature. And whence could it ariſe, but from 
the miſleading of fear, which induced weak men to 
believe, that God, being angry with them for their 
ſins, muſt have his anger appeaſed by the ſlaughter of 
beaſts, that he may be prevailed upon to ſpare the 
lives of men ? 


Now to give your ladyſhip a general account, how 
this matter ſtood of old; as far as I can reach into 
antiquity, it appears that fear gave to mankind one 
moiety of their notion of God. For 'twas generally 
believed of old, that Deity was made up of two 
co-ordinate powers ; the one for good ; the other 
for evil. And tis a long time paſt, fince men's fancies 
found out names for the chymerical objects of their 
fears. So of old the Hebrews called theſe two co-ordt- 
nate principles by the names of Gad and Meni. The 
Egyptians called them Oſyris and Typhon. In the 
greek inſcriptions upon funeral urns are frequently 
met the letters ©: K: the initial letters of Ortes Kaxaug 
the unlucky Gods. The Romans expreſſed the fame 
thing by Joves and Vzjoves ; hard names which 
I am forced to trouble your ladyſhip with. And 
the aſtrologers carry on the ſame notion to this day, 
under the ſtyle of favourable and malignant aſpects. 
I cannot tell how long it is ſince the Perſians received 
this opinion under the names of Oromaſdes and Ari- 
manius; but it may be computed how long tis 
fince Manes Manichzus, a Perſian by birth, and a 
Chriſtian by profeſſion, revived that ancient opinion 
of the Perſians, which, by the Chriſtians of that age, 
was called the Manichzan Hereſy ; and was a be- 
lief of two co-ordinate ſupreme powers, the one 
good, the other evil. This hereſy was firſt broach- 


ed 
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ed in the reign of Aurelian the emperor ; and in 
the Year of our Lord 273. 


Doubtleſs it was the prevailing power of fear, 
which armed Jupiter with his thunderbolt, Mars 
with his ſpear, and Apollo with his bow. And what 
can-your ladyſhip think of thoſe parents who forced 
their children to paſs through the fire to Molech, 
though it were only to ſcorch their ſkins, which is 
the mildeſt interpretation of thoſe words of Moſes 
whereby that ſort of cruelty was forbidden, Levit. 
18. 217 What can your ladyſhip think of thoſe pa- 
rents, but that they were ſcared out of their wits ? 
And what opinion can you conceive of thoſe pa- 
rents who_ burnt their children to Adramelech and 
Anamelech the gods of Sephervaim, 2 Kings 17. 31. 
but that they were frightned out of all ſenſe of hu- 
manity ? For, what can be diſcovered in the philoſo- 
phick notion of Deity, which may give umbrage to 
ſuch enormous ſuperſtitious fears? But on the other 
hand, might not Pythagoras well be ſtyled a divine 
philoſopher, who came into Italy in the reign of 
Tarquinius Superbus (as Cicero informs us) to give 
the then barbarous pebple, ſuch a true notion of 
Deity, as might diſſipate all-ſuperſtitious fears, and 
afford a ſolid comfort? For if Deity, be no other 
than the vital ſpirit of the univerſe, and common 
parent of mankind, , reverence, love and gratitude, 
become due from man to God: And Pythagoras 
might well aſk the queſtion, why men invented 
ſpectres to frighten themſelves withal. As Ovid re- 
preſents him ſpeaking: 


; Quid Shge, quid tenebras, 6f nomina wana timetis ? 


— 


And 
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And for the ſame. reaſon was it, madam, that 
Moſes commanded the Jews to bring their ſacrifices 
to the door of the tabernacle, viz. that they might. 
not be offered to fearful objects, which the ſcripture 
calls Devils. They ſhall no more offer their ſacrifice to 
devils, Lev. 17. 7. Upon which text it may be ob- 


ſerved, that the original word, which in our tranſlation 


is rendered devils, is by Latin interpreters ſet forth 
by moſt odious, frightful, and horrid Ideas. Such 
as pilgſi, villgſi, hirſuti, hirci, Satyri, horridi, harrifici, 
And particularly Bochart in his treatiſe upon the 


animals mentioned in the Old Teſtament, comment- 


ing upon this text of Moſes, ſays, That this Word 
which we tranſlate devils, was given as a name to 


the idols of Canaan, quod horripilationem iis incutiunt 


quibus apparent; i. e. Becauſe their figures were fo 
terrible, that a man's hair would ſtand an end at 
their appearance. And whoever will read the chap- 
ter laſt cited, will find Moſes preventing Pythagoras 
in his deſign of diſſwading men from entertaining 
a frightful idea of Deity ; and commanding, that ſince 
ſacrifices were the worſhip then in uſe, his country- 
men ſhould thereby. pay their homage to that God, 
whoſe character was gracious and merciful, the great 
deliverer of that particular people, and one who ſtill 
reſerved a particular kindneſs for them. This cha- 
racter is in its nature fitted to raiſe veneration, love, 
and hope; but fear is an unhecoming treatment of 
ſuch a Deity. . 


And yet behold, madam, a greater than Pythago- 
ras is here. I mean St. John, who, in his epiſtle 
which at firſt I cited, ſets forth the character of 


God, by the ideas of Light and Love, 1 John 1. 


5. God 
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5. Cod is light, and in him is no darkneſs at all. Ard 


in another place he gives the moſt amiable character 
of Deity, ſaying, That God is love, 1 John 4. 8. 


As to the firſt of theſe two characters of God, 
that illuſtrious one of light, you cannot ſuppoſe it 
to be an object of fear, but rather of comfort and 
joy; for as much as the morning light has been al- 
ways obſerved, to diſpel thoſe fears Which have been 
occaſioned by the foregoing darkneſs; tis this daily 
flowing tid of brightneſs, which tinctures the earth 
with its glory, rendering it thereby, both uſeful and 
delightful to mankind. On the contrary, how dread- 
ful was it once for the Egyptians to fit under that 
- thick miſt of palpable darkneſs, which blotted 
out three whole days? In how'melancholy a manner 
did they paſs away their time, when they ſaw not 
one another, neither aroſe any one from his place? Exod. 
10. 23. But how joyful an hour was that wherein © 
the ſun aroſe to diſpel the horror they had ſo long 0 
lain under? And look !! what light is to the eye, that | 
"ame thing is knowledge to the mind. The inſtruc- AY 
tion of God is as delightful and refreſhing to the 
ſoul, as the rifing ſun to a traveller, who has been 
eating out his way all night. By divine inſtruction 


a man finds a plain way through the world, notwith- l 
"ſtanding all the by-paths of fancy and perſwaſion ; x 
hereby he ſums up the whole of religious duty in re- * ; 

verence for God, care over our ſelves, and kind- / 

neſs to our fellow-creatures: Each part whereof is ( 

delightful and recreative to the ſpirit of man. Reve- 1 
rence ſor the deity is the privikdge of man above C 


the beaſt, which knows not that he is in the care and 
keeping of God, But tis the glory of man to know 
and 
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and acknowledge his gracious owner, governor and 


benefactor. 


As to the other two ſummary parts of divine in- 


ſtruction, care over our ſelves, and kindneſs to our 


fellow-creatures, the performance of thoſe duties 
carries nothing in it of fear or torment, but is pleaſant 
as light to the eye, and marrow to the bones. The firſt 
of theſe two duties is preſervative of ſoul and body, 
from the diſmal effects which unruly paſſion, and un- 
governed appetite too frequently produce. «And 'tis as 
a horrid ſpectacle to behold a man out of the uſe of 


| himſelf, as to have ſeen Saul breathing out threatnings, 


and laughter againſt the diſciples of the Lord, making 
hawack of the church, entering into every houſe, halling 
men and women and committing them to priſon. Act. 8. 
3. So on the contrary, how pleaſing muſt it have 
been to have ſeen his labours of love? To have been 
a witneſs of his wearineſs and painfulneſs, his often 
wwatchings, his hunger and thirſt, his cold and natedneſs, 
by reaſon of his great care of all the churches which 
came upon bim daily, 1 Cor. 11. 


Beſides, let any one but conſult his own experience, 


and ſee if there be any thing frightful or tormenting, 


in being conſcious of his own good will and affection 
to mankind ; or in being conſcious of the merited love 
and efteem which he has gained from others thereby, 
And let a man examine himfelf if there be any plea- 
ſure which the world affords, equal to the ſatisfaction 
he receives from relieving the neceſſities of his fellow- 
creatures, according to the inſtruction of God, 


But 
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But on the other hand, where unwarranted traditi- | 
ons, and vain imaginations of men prevail over the > 
Fght of God, the minds of men will be perplexed , 
with dark ſuſpicions, and tormenting fears. As for 1 
inſtance, if it be not certain that St. Peter was at 1 
Rome, all the pretences which uphold the Roman * 
Catholick communion fall to the ground: Then * 
there is no ſucceſſor in power with the keys of heaven, w 
nor any.infallible apoſtolical commiſſioner to guide the Is 

flock of Chriſt, And that St. Peter ever was at '©s 
Rome is no part of divine inſtruction. Now ſince 0 
this great, and, as they pretend, univerſal flock of Ve 
Chriſt are uncertain of their guide, how muſt their lis 
doubts and fears multiply upon them, in relation to 1 
the way they ought to take? What ſecurity can they fi 


have, that the pardons and indulgencies granted by 
the Holy Father are ratified it heaven? What ſecurity 
that their pilgrimages, penances, maſſes, with their 
adoration of a god baked in an oven, and ſuch like 
inventions of their high prieſt, ſhall be accepted by 
the greateſt and belt of beings ? How ſhall they be 
ſure that they walk not in the paths of darkneſs, but 
that they are the children of light, drawing towards 
the inheritance of the ſaints in glory? But when a 
man hath a ſincere reſpect to the light and inſtruction 
of God, he will thereby be made free from all thoſe 
uncertainties, jealouſies and fears, which torment the 


minds of the ſuperſtitious. 


Now, madam, if hereupon you ſhould aſk how you 
ſhall know,that the books of ſcripture contained in the 
- old and new teſtament are the real true light and 


inſtruction of God ? I think you may eaſily fatisfie 
yourſelf 


yourſelf as to that matter. For though _ par- 
ticular texts therein contained cannot be nice Matt un- 
derſtood without ſomeę kngwledge of ancfen 

toms, to which the "expreſſions allude; yet i 


any ancient or modern learning, let any one take 


a view of the whole analogy, and ſuitable agree- - 
ment of the doctrines contained in both teſtaments, 
and he will find that the deſign of all thoſe writers 
was, to ſet forth ſuch an admirable rule of life, 
as was fit for God to give, and for Man to re- 
ceive. And if you compare this moral inſtruction 
with the ſuperſtitions of the heathens or papiſts, 
your eye cannot diſcern the difference between the 


light of the ſun and moon more clearly, than your 
mind will diſtinguiſh Þerwees religion and ſuper- 
ſtition. | 


Thoſe holy books contain nothing of Popery or 
Prizſtcraft, or of any other deſign, but only to 
direct us to ſuch ways and means, as are beſt fitt- 
ed to work up human nature to the bigheſt de- 
gree of virtue it is capable of in this life, And 


therefore whoſoever ſhall endeavour to aſſert any 
low, ſelf-deſigning opinion from Holy Writ, - 


is the greateſt enemy thereunto. Foraſmuch as e- 
very mean, baſe, ſelfiſh opinion, or any ſuch doc- 
trine which 1s contrary to the common rights, li- 
berties, or advantages of mankind, being aſſerted 
from thence, is a mill-ſtone hung upoh the book 
of God, directly tending to fink its authority, and 
render it ſuſpected in the world. Upon this foot 
St. Paul referred himſelf to the judgment of the 
Corinthians, ſaying : ſpeak unto wiſe men, judge ye 
what I ſay. 1 Cor. 10% 15. Anſwerable where- 

C unto 
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unto I refer it to the — — 8 
light and inſtruction 


* which ſu- 


| But St. ] faith, that Gad 5s love, 1 Joh. 4. 8. 
and thereforE whatſoever proceeds from him muſt 
not be frightful, but lovely. Thus Solomon ſpeak- 
ing of religion under the character of wiſdom, faith, 
Her ways are ways of pleaſantneſs, and all her paths 
are peace. Prov. 3. 17. And St. Paul exhorting 
the Philippians to virtuous practice, faith, Wharſo- 
ever things are lovely think on thoſe things. Phil. 4. 
8. Nor was. the Gentile a ſtranger to this Doc- 
trine. To ayaley xaxor, 1. e. That which is good 
is lovely, was the ſaying of an old Greek” Poet. 
Theog. How lovely is it to behold the creation 
of God, wherein all things that fall under our 
cognizance, diſcover a wiſe deſign, by which every 
event tends to the intereſt of the univerſe! And 
the character by which mankind does moſt reſem- 
dle deity, is in the higheſt degree lovely. I mean 

4 virtuous motion of mind towards the good of 
our fellow - creatures. For by how much the af- 
fections of man are fixed upon publick benefit, 
by how much the more any one endeavours to 
oblige mankind, by ſo much are his actions rendered 
more lovely; eſpecially when this diſpoſition of mind 
is carried of without the proſpect of retaliation. 
For this is the diſpoſition of God towards Man, 
as David faith; Like as a father pitieth his chil- 
dren, fo the Lord pitieth thoſe that fear him. Pfal. 
103. 13. The natural affection of the father is 


fully anſwered by the beneſu which the child re- 
ceives, 


T itious fancies are ap 
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ecives, without aimi' 
And in this — — 
foutiders, and Pub 


.at any other advantage. 
the Bene Dee of noble 
ors, 28 likewFÞ the 


Bounty of great princes, ſuch whole high Wales £ 


ſet them above ſelf-intereſt,. do render their actions 
moſt lovely; becauſe they are incapable f any return, 
befides that joy which naturally flows from the ad- 
CLE others receive by their meats, 


Add to \ this, madam, that a fed love of vir 


tue, excludes all ſtrong ſelf-intereſted hopes, as well 
as diſmal fears. And thus Moſes, when he awas come 


to years, refuſed to be called the fon of Pharoah's 


daughter, chooſing rather to ſuffer afflition wwith the © 


people of God, than to enjoy the pleaſures of ſin for a 
ſeaſon. Heb. 11. 24. Joſephus relates that matter 
thus: Thermutis, the daughter of Pharoah, who 
had preſerved the life of Moſes when. very young, 
preſented him to her father when grown up, de ir. 
ing that he might be appointed to ſucceed in the 
government, ſhe having adopted him for her own 
ſon. How lovely was it in Moſes generouſly to 
refuſe theſe court-offers of greatneſs, in order to at- 
tempt the deliverance of his brethren ! *T'was not 
then underſtood that an eager purſuit after court- 
preferments was the mark of à a true patriot, 
but the heroick and fovely difpoſition of Moſes, 
which St. Paul ſets forth, was à generous compal- 
ſton for his countrymen, whom he was willing to 
reſcue from ſlavery with the hazard of his life; as 
appeared by his vigoroas oppoling the Egyptian, 
whom he found ſmiting an Hebrew. Exod. 2. 12. 
and likewiſe by perfecting their "deliverance after 
le had conducted them into Canaan, For ſuppoſ- 
C 2 ing 
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ing the good Moſes inſtead: of following the ad- 
vice of Jethro, and ſetting up the judgment ſeats 
of Iſrael, ſhould have been prevailed upon to have 
eftabliſked an Egyptian miniſtry in Canaan, he 
would thereby have tarniſhed that lovely charae- 
ter of a deliverer of his country, and lover of his 
brethren; which laſt character is adjoined by St. 
John as the character by which one may know, if 
he be paſſed” from death to life. We know . that 
Wwe Pave paſſed from death to life, becauſe wwe love 
the brethren : be that leveth 'not his brother abideth in 
death, 1 Joh. 3. 14. i. e. in the ſtate and under 
ſentence of death, as our commentators explain it. 
Whereas He. that lowetbß his brother abideth in the 
light. 1 Joh. 2. 10. Such a one reſembles God, 


who is the ' Father of lights: of 1. 17. 


And ſhould we conſider God with St. James as 
2 common Father of comforts, who maintains the 
order of the univerſe, providing ſuitable mainten- 
ance for all living creatures, Who maketh the fun 
to ſhine on the evil and the good, aud ſendeth rain 
on the juſt, and on the unjuſt ; Mat. 5. 25. as our 
Saviour faith : Can we ſuppoſe ſuch a fatherly diſ- 
. Poſicion as this is does any way tend to ſtrike 
terror into our, hearts? and to lay it there as the 
foundation of all our duties. Surely. nothing but 
the willing affection of a dutiful ſon can be a ſui- 
table return, for the conſtant love of an indulgent 
father. To conclude this argument, I think I may 


ſay, madam, that although fear may prevail on 
ſome ill men to abſtain from evil, yet tis only the, 
love of virtue, that fixes, our inclinations on good. 


things. And I hope I may alſo add, that as a 
"i good 


— nn, Mr. 
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d- good man has no need of fear, to aſſiſt him i in his 

ats purſuit after virtue 3 ſo it is likewiſe evident, both 

ve from natural, and revealed religion, that ſuch a 

he one can have no cauſe to be afraid of God. 

de- | 

his II. As to * fear of men, jr the 1 
St. thing I was to conſider, tis plain, madam, that if C 
if your ladyſhip, mall obſerve men to act in ſubor- f 

bat dination to God, by bow much the love of God 

ve prevails over you, ſo much the more fearful you A 

in will be of giving them offence. Our parents un- 

ler der God are our immediate owners, governours, 

it. and benefactors. And the honour which hereupon 

the is due to them, includes an awful reſpe& towards 

dd, them; and if the magiſtrate be indeed the miniſ 


ter of God to us for good. (as St. Paul ſpeaks) every 
man will be cautious of giving him offence. In 
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as ſuch a caſe, Tribute is to be given 7% whom, tri- 
the bute is due, fear to whom fear, and henour. to whom. 
en- Hondur. 1 Cor. 13. But ſince good magiſtrates, 
fun are-a Terrour only to Evil-doers, a ſincere lover. 
ain of virtue is far from ſear on that account. 

ur 

lif- 


But if your Ladyſhip ſhall conſider men, as act- 


ike ing in Oppoſition to God, you may be allowed» 
the to uſe all neceilary precautions, to preſerve your-: 
hut ſelf from their tyranny. Nor is there any thing: 
ſui- cowardly, mean, or depreſſive of your ſpirit in this 
con ſort of fear. Beware of Men, (faith our Saviour to 
NJ. his Diſciples) for they will deliver you up to the Conn-\ 
22 cils, and ſeourge you in their Synagogues, but if they- 
the, prrfecute you in one city fly into another. Mat. 10. 

_ - 17. 23. Nor ſoall be be afraid of evil tidings whoſe 
4 | O 3 beart. 
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heart is fixed upon God, faith holy David. Pal. 112. 
7- | 9 


But then will a man find himſelf ſurrounded 
with tormenting fears, and dreadful ſuſpicions ; 
when through want of a ſincere love to his great 
owner, governour and benefactor, he hath caſt off 
all fincere and upright walking, as in the preſence 
of the inviſible all-feeing God : When he hath caſt 
off that unrighteouſneſs, jaſtice, honeſty, and faith- 
fulneſs, as would not fail to engage mankind in his 
ſupport ; and alſo to yield ſuch a peace of con- 
ſcience as will not ſuffer him to be diſturbed, 
though the earth ſhould ſhake, and the heavens 
be diſſolved. And then may a nation be afraid of 
evil tidings, when the love of God (which is 
chiefly made manifeſt by love to our brethren) 
waxeth cold when a feavouriſh heat of diſſention, 
ariſing from a wretched baſe ſelf-intereſt, caſts them 
into parties, when publick weal is regarded only, 
As it ſerves private ends; as the loud acclamation, 
Great is Diana- of the Epheſians, was encouraged by 
the gain which the filver-ſmiths made by the tem- 
ple of that goddeſs. When publick truſts ſhall be 
coveted: by ſame to pleaſe their vanity and ſenſu- 
ality, by others to gratify their ſordid love of mo- 
ney, and by moſt to .egflave their brethren ; what 
wonder if, upon any extraordinary event, Mens 
 hearis ſhall fail them for fear, and for looking after 
thoſe things which are coming upon the earth ? Luke. 
21. 26. As our Saviour foretold, concerning the 
deſtruction of Jeruſalem, which was brought to paſs 
by. their fatal diviſions. How dreadful were the 
tudings of Iſrael's captivity, which were brought to 
them 


, 
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them by the prophet Jeremia? and were ground - 


ed on their want of love to their brethren, Wwom 
for private intereſt they enſlaved, when, according 


to the law of the Jubilee;they ought to have madethem 


free. The words of Jeremiah on this occaſion are 


theſe : Thus ſaith the Lord, ye have not hearkened 
unto me in proclaiming liberty every one to his Bro- 
ther, and every man to his neighbour. Behold! F 
proclaim a liberty to you, ſaith the Lord, to the ſword, 
to the peſtilence, and to the famine, And I will make 
you to be removed to all the kingdoms of the earth: 
Jer. 37,17. The effect of this prophecy is viſible 
at this day, though the firſt fulfilling of it was 


by the arms of a Babyloniſh tyrant; who was in 


that day the great patron of idolatry and tyranny ; 
himſelf being no more than a king of flaves. 


But yet, madam, a true Iſraelite in whom was ne 
guile, who loved the Lord with all his heart, and 


his neighbour'as himſelf, who was neither ambitious, wy 
nor covetous, nor over-ſollicitous concerning the 


honours, riches or pleaſures, which the world affords, 


who walked watchfully in the denyal of himſelf, fo: 
far as to hold no confederacy with any known fin; 


who when he has fallen from his duty, has recovered: 
himſelf by true repentance ;' who has been true to 
his promiſe, juſt in his achions, charitable to the 
poor, and well inclined to at men: Who could 


forgive injuries, lay ing aſide all thoughts of revenge; 


Wbo could be meek, calm and gentle, when in the 


hands of furious and violent ſpirits; who was of a2 


tender diſpoſition, being as ready to prevent men from 
falling into immoralities and dangers, as he was to: 
compaſſionate them in adverſity: Such a one as 

could 
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could be moderate in power, and humble in; proſs, 
perity, whoſe actions diſcover 2 love to his country, 
free from the bias of private intereſt, and whoſe hear- 
ty inclinations were towards the good of mankind :. 
Such a man as this, was privileged from the fear of 
evil tidings, and was commiſſioned to hope that. 
through the. waice of the Lord the Aſſyrian ſball be beaten. 
down, ' whe [mate wit? a rod. Iſa. 30. 31. 


| Nay, madam *rvas' to chear up the. heart 4 fuch. 


an Iſraelite as this, that the prophet Iſaiah foretold. lo 

7 downfal of the Baby lonih grand monarch ; whole m 
ſlaves uſually ſtiled him the king, as if there. were. ur 
no other king beſides him: Saying, 'Tophet is ordain- ti 
ed of old, yea for the king it is prepared, he hath. m 
made it deep and large: The pile thereof is fire re 
and much wood: And the breath of the Lord like m. 
a. ſtream of brimſtone doth kindle it. 5 th 
. | to 
III. As to the, fear of. hell, madam, I have very. co 
little to ſay; ſor if your ladyſhip conſiders hell as a ca 
conſummate ſtate of. wickedneſs, doubtleſs-a virtuous, ſep 


perſon is at the greateſt diſtance. from thence. He. 
who out of a ſincere love to God is careful to knows. 


and conſcientious. to do, bis will, ſubmitting not only tal 
his words and actions, but the very purpoſes of his; ter 
heart thereunto: He, in whom the. love of God. for 
hath caſt down ail pride and haughtineſs both of. tim 
heart and carriage, having reduced his paſſions to per 
a due moderation, and temper; Who through his ſo 

love to God, eſteems the world no more than it app 


deſerves, and makes uſe of x only to gratifie a ge- 
nerous diſpoſition of mind, ready to compafſionate 
and help in adverſity ; This man is ſo far from 

10050 any 
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any fear of hell, that he has, in ſome degree, the 


actual poſition of heaven upon earth: And by 


being conſcious of ſuch his love to God, he is actual 
partaker of thoſe divine joys, which alone we cati 
ſuppoſe tò affect the ſaints in Glory: That is, ſuch 
a delight as never ſurfeits, nor cloys, though never 
ſo frequently renewed, or ever ſo long continued, 


and ſuch as leaves no ill reliſh behind It. 


- But on the other. hand, if a. man bears no true 
love to the great and good God, but dares com- 
mit fin with preſumption ; If he be governed by 
unruly paſſions, inſatiable defires, or by an ambi- 
tious, covetous, or malicious temper; if he be 
moved by envy, at the proſperity of ſome, or by 
revenge for ſmall offences taken at others; this 
man is already ſenſible of hell upon earth. And 
though a thouſand inventions may be found out 
to quiet the evil ſpirit, which ariſes from the ſelf- 
conſciouſneſs of his own wicked heart ; yet nothing 
can alleviate his torment, becauſe nothing can 
ſeparate conſcience from the ſoul of man. 


Tis true, madam, that ſometimes the inftrumen- 
tal parts of religion are called in aid, to allay the 
terrours of a hell, within; and theſe devotional per- 
formances, joy ned with a ſtrong fancy, may for 2 
time have ſome effect upou an enthuſiaſtick tem- 
per: As David's harp had upon Saul's melancholy, 
ſo long as the muſick laſted. But yet the dreadful 
apprehenſions of guilt will not totally be extin- 
guiſhed, till our earneſt endeavours have recover- 
ed us to a ſincere love of God. 


. Having 


* 
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Having thus endeavoured. to ſhew what feat of 


Bod, of man, and of hell, is conſiſtent with the 
love of God ; I hope it will appear that 1 did 
no ill, when 1 offered to ſhew- your ladyſhip yet 
a more excellent way, that of charity or love; 
and adviſed you, in ſome «meaſure, to ſoften the 
power of fear in your religious practices, and de- 
votional performances, I beg your ladyſhip's fa- 
vourdble conſtfiition of what I have written in 
this letter, meaning thereby to teffifie the reſpect 
Which is due to you from | 


w 0 * j 
Your Ladyſhip's rr 
Loſt obliged and | 
; > 23 an 
_ * 
Moſt humble Servant 
* . 7 q | , 7 


* 
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